Ghata Jataka No. 454 [454] 16. Ghatapanditajatakavannana (translation by Prof. E.B. Cowell from
the Pali Text Society)

The Buddhist story of Krishna
Utthehi kanhati idam sattha jetavane viharanto mataputtam kutumbikam arabbha
kathesi. Vatthu matthakundalisadisameva. Idha pana sattha tam upasakam “kim,
upasaka, socasi”ti vatva “ama, bhantenti vutte “upasaka, poranakapandita

panditanam katham sutva mataputtam nanusocimsu™ti vatva tena yacito atitam
ahari.

“ Kanha, rise,” etc. This story the master told in Jetavana about a son’s death. The circumstances are like
those in the Mattha-kundali Birth. Here again the master asked the lay brother, “Are you in grief,
layman?” He replied, “Yes, Sir.” “Layman,” said the Master, “long ago wise men listened to the bidding

of the wise, and did not grieve for the death of a son.” And at his request, he told a story of the past.

Atite uttarapathe kamsabhoge asitafjananagare mahakamso nama raja rajjam
karesi. Tassa kamso ca, upakamso cati dve putta ahesum, devagabbha nama eka
dhita. Tassa jatadivase nemittaka brahmana “etissa kucchiyam nibbattaputta
kamsagottam kamsavamsam nasessanti”ti byakarimsu. Raja balavasinehena
dhitaram vinasetum nasakkhi, “bhataro janissanti”’ti yavatayukam thatva
kalamakasi. Tasmim kalakate kamso raja ahosi, upakamso uparaja. Te cintayimsu

“sace mayam bhaginim nasessama, garayha bhavissama, etam kassaci adatva

nissamikam katva patijaggissama”ti. Te ekathunakam pasadam karetva tam tattha

vasapesum. Nandigopa nama tassa paricarika ahosi. Andhakavendo nama daso
tassa samiko arakkhamakasi.

Once upon a time, a king named MahAKamsa reigned in UttaraAPatha, in the Kamsa district, in
the city of AsitanjanA. He had two sons, Kamsa and Upakamsa, and one daughter named DevagabbhA.
On her birthday the Brahmins who foretold the future said of her: “A son born of this girl will one day
destroy the country and the lineage of Kamsa.” The king was too fond of the girl to put her to death; but
leaving her brothers to settle it, lived his days out, and then died. When he died, Kamsa became king, and
Upakamsa was viceroy. They thought that there would be an outcry were they to put their sister to death,
so resolved to give her in marriage to none, but to keep her husbandless, and watch; and they built a single
round-tower, for her to live in.

Now she had a serving-woman named NandagopA, and the woman’s husband, Andhakavenhu, was the
servant who watched her.

Tada uttaramadhuraya mahasagaro nama raja rajjam karesi. Tassa sagaro,
upasagaro cati dve putta ahesum. Tesu pitu accayena sagaro raja ahosi,
upasagaro uparaja. So upakamsassa sahayako ekacariyakule ekato uggahitasippo.
So sagarassa bhatu antepure dubbhitva bhayamano palayitva kamsabhoge
upakamsassa santikam agamasi. Upakamso tam ranio dassesi, raja tassa
mahantam yasam adasi.

At that time a king named MahAsAgara reigned in Upper MadhurA, and he had two sons, SAgara and
UpasAgara. At their father’s death, SAgara became king and UpasAgara was viceroy. This lad was
Upakamsa’s friend, brought up together with him and trained by the same teacher. But he intrigued in his
brother’s zenana, and being detected, ran away to Upakamsa in the Kamsa estate. Upakamsa introduced
him to king Kamsa, and the king had him in great honor.



So rajupatthanam gacchanto devagabbhaya nivasam ekathambham pasadam disva
“kasseso nivaso”ti pucchitva tam karanam sutva devagabbhaya patibaddhacitto
ahosi. Devagabbhapi ekadivasam tam upakamsena saddhim rajupatthanam
agacchantam disva “ko eso™ti pucchitva “mahasagarassa putto upasagaro nama’ti
nandigopaya santika sutva tasmim patibaddhacitta ahosi. Upasagaro nandigopaya
lafjam datva “bhagini, sakkhissasi me devagabbham dassetun”ti aha. Sa “na etam
sami, garukanti vatva tam karanam devagabbhaya arocesi. Sa pakatiyava tasmim
patibaddhacitta tam vacanam sutva “sadhi”ti sampaticchitva nandigopa
upasagarassa safnam datva rattibhage tam pasadam aropesi. So devagabbhaya
saddhim samvasam kappesi. Atha nesam punappunam samvasena devagabbha
gabbham patilabhi.

Aparabhage tassa gabbhapatitthanam pakatam ahosi. Bhataro nandigopam
pucchimsu, sa abhayam yacitva tam antaram kathesi. Te sutva “bhaginim nasetum
na sakka, sace dhitaram vijayissati, tampi na nasessama, sace pana putto
bhavissati, nasessama’ti cintetva devagabbham upasagarasseva adamsu. Sa
paripunnagabbha dhitaram vijayi. Bhataro sutva hatthatuttha tassa “anjanadevi’ti
namam karimsu.

UpasAgara while waiting upon the king observed the tower where dwelt DevagabbhA; and on
asking who lived there, heard the story, and fell in love with the girl. And DevagabbhA one day saw him
as he went with Upakamsa to wait upon the king. She asked who that was; and being told by NandagopA
that it was UpasAgara, son of the great king SAgara, she too fell in love with him. UpasAgara gave a
present to NandagopA, saying, “Sister, you can arrange a meeting for me with DevagabbhA.” “Easy
enough,” quoth NandagopA, and told the girl about it. She being already in love with him, agreed at once.
One night NandagopA arranged a tryst, and brought UpasAgara up into the tower; and there he stayed with
DevagabbhA. And by their constant intercourse, DevagabbhA conceived. By and bye it became known
that she was with child, and the brothers questioned NandagopA. She made them promise her pardon, and
then told the ins and outs of the matter. When they heard the story, they thought, “We cannot put our sister
to death. If she bears a daughter, we will spare the babe also; if a son, we will kill him.” And they gave
DevagabbhA to UpasAgara to wife.

When her full time came to be delivered, she brought forth a daughter. The brothers on hearing
this were delighted, and gave her the name of Lady AnjanA.

Tesam bhogavaddhamanam nama bhogagamam adamsu. Upasagaro devagabbham
gahetva bhogavaddhamanagame vasi. Devagabbhaya punapi gabbho patitthasi,
nandigopapi tam divasameva gabbham patilabhi. Tasu paripunnagabbhasu
ekadivasameva devagabbha puttam vijayi, nandigopa dhitaram vijayi. Devagabbha
puttassa vinasanabhayena puttam nandigopaya rahassena pesetva tassa dhitaram
aharapesi. Tassa vijatabhavam bhatikanam arocesum. Te “puttam vijata,
dhitaran”ti pucchitva “dhitaranti vutte “tena hi posetha”ti ahamsu. Etenupayena
devagabbha dasa putte vijayi, dasa dhitaro nandigopa vijayi. Dasa putta
nandigopaya santike vaddhanti, dhitaro devagabbhaya. Tam antaram koci na janati.
Devagabbhaya jetthaputto vasudevo nama ahosi, dutiyo baladevo, tatiyo
candadevo, catuttho siiriyadevo, paficamo aggidevo, chattho varunadevo, sattamo
ajjuno, atthamo pajjuno, navamo ghatapandito, dasamo ankuro nama ahosi. Te
andhakavendadasaputta dasa bhatika cetakati pakata ahesum.

And they allotted to them a village for their estate, named GovaddhamAna (perhaps Goverdhana?).

UpasAgara took DevagabbhA and lived with her at the village of GovaddhamAna.

DevagabbhA was again with child, and that very day NandagopA conceived also. When their
time was come, they brought forth on the same day, DevagabbhA a son and NandgopA a daughter. But
DevagabbhA, in fear that her son might be put to death, sent him secretly to NandagopA, and received
NandagopA’s daughter in return. They told the brothers of the birth. “Son or daughter?” they asked.
“Daughter,” was the reply. “Then see that it is reared,”said the brothers. In the same way Devagabbha



bore ten sons, and NandagopA ten daughters. The sons lived with NandagopA and the daughters with
DevagabbhA, and not a soul knew the secret.

The eldest son of DevagabbhA was named VAsu-deva, the second Baladeva, the third Canda-
deva, the fourth Suriya-deva, the fifth Aggi-deva, the sixth Varuna-deva, the seventh Ajjuna, the eighth
Pajjuna, the ninth Ghata-pandita, the tenth Amkura. They were well known as the sons of Andhakavenhu
the servitor, the Ten Slave-Bretheren.

Te aparabhage vuddhimanvaya thamabalasampanna kakkhala pharusa hutva
vilopam karonta vicaranti ranno gacchante pannakarepi viumpanteva. Manussa
sannipatitva “andhakavendadasaputta dasa bhatika rattham vilumpantiti
rajangane upakkosimsu. Raja andhakavendam pakkosapetva “kasma puttehi
vilopam karapesi™ti tajjesi. Evam dutiyampi tatiyampi manussehi upakkose kate raja
tam santajjesi. So maranabhayabhito rajanam abhayam yacitva “deva, ete na
mayham putta, upasagarassa putta”ti tam antaram arocesi. Raja bhito “kena te
upayena ganhama”ti amacce pucchitva “ete, deva, mallayuddhavittaka, nagare
yuddham karetva tattha ne yuddhamandalam agate gahapetva maressamati vutte
caruranca, mutthikaiicati dve malle posetva “ito sattame divase yuddham
bhavissati™ti
In course of time, they grew big, and being very strong, and withal fierce and ferocious, they went
about plundering, they even went so far as to plunder a present being conveyed to the king. The people
came crowding in the king’s court yard, complaining, “Andhakavenhu’s sons, the Ten Bretheren, are
plundering the land!” So the king summoned Andhakavenhu, and rebuked him for permitting his sons to
plunder. In the same way complaint was made three or four times, and the king threatened him. He being
in fear of his life craved a boon of safety from the king, and told the secret, that how these were no sons of
his, but of UpasAgara. The king was alarmed. “How can we get hold of them?” he asked his courtiers.
They replied, “Sire, they are wrestlers. Let us hold a wrestling match in the city, and when they enter the
ring we will catch them and put them to death.” So they sent for two wrestlers, Canura and Mutthika, and
caused a proclamation to be made throughout the city by beat of drum, “that on the seventh day there
would be a wrestling match.”

nagare bherim carapetva rajangane yuddhamandalam sajjapetva akkhavatam

karetva yuddhamandalam alankarapetva dhajapatakam bandhapesi.

Sakalanagaram sankhubhi. Cakkaticakkam mancatimancam bandhitva

caruramutthika yuddhamandalam agantva vagganta gajjanta apphotenta vicarimsu.

Dasa bhatikapi agantva rajakavithim vilumpitva vannasatake nivasetva

gandhapanesu gandham malakarapanesu malam vilumpitva vilittagatta maladharino

katakannapura vagganta gajjanta apphotenta yuddhamandalam pavisimsu.

Tasmim khane caruro apphotento vicarati.

The wrestling rign was prepared in front of the king’s gate; there was an enclosure for the games,
the ring was decked out gaily, the flags of victory were ready tied. The whole city was in a whirl; line over
line rose the seats, tier above tier. CAnura and Mutthika went down into the ring, and strutted about,
jumping, shouting, clapping their hands. The Ten Brethren came too. On their way they plundered the
washer men’s street, and clad themselves in robes of bright colors, and stealing perfume from the
perfumers’ shops, and wreaths of flowers from the florists, with their bodies all anointed, garlands upon
their heads, earrings in their ears, they strutted into the ring, jumping, shouting, clapping their hands.
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Baladevo tam disva “na nam hatthena chupissami”ti hatthisalato mahantam
hatthiyottam aharitva vaggitva gajjitva yottam khipitva caruram udare vethetva
dve yottakotiyo ekato katva vattetva ukkhipitva sisamatthake bhametva
bhumiyam pothetva bahi akkhavate khipi. Carure mate raja mutthikamallam anapesi.

So utthaya vaggitva gajjitva apphotesi. Baladevo tam pothetva atthini sancunnetva

“amallomhi, amallomhi”ti vadantameva “naham tava mallabhavam va amallabhavam

va janami”ti hatthe gahetva bhumiyam pothetva jivitakkhayam papetva bahi

akkhavate khipi.

At the moment, CAnura was walking about and clapping his hands. Baladeva, seeing him,
thought, “I won’t touch you fellow with my hand!” so catching up a thick strap from the elephant stable,
jumping and shouting he threw it round CAnura’s belly, and joining the two ends together, brought them
tight, then lifting him up, swung him round over his head, and dashing him on the ground rolled him
outside the arena. When CAnura was dead, the king sent for Mutthika. Up got Mutthika, jumping,
shouting, clapping his hands. Baladeva smote him, and crushed in his eyes; and as he cried out ---“I’m no
wrestler! I’'m no wrestler!” Baladeva tied his hands together, saying,”Wrestler or no wrestler, it is all one
to me,” and dashing him down on the ground, killed him and threw him outside the arena.

Mutthiko maranto “yakkho hutva tam khaditum labhissami”ti patthanam patthapesi.

So kalamattika-ataviyam nama yakkho hutva nibbatti.

Mutthika in his death-throes, uttered a prayer---“May I become a goblin, and devour him!”” And he
became a goblin, in a forest called by the name of KAlmattiya.

Raja “ganhatha dasa bhatike cetake”ti utthahi Tasmim khane vasudevo cakkam
khipi. Tam dvinnampi bhatikanam sisani patesi. Mahajano bhitatasito “avassaya no
hotha”ti tesam padesu patitva nipajji. Te dvepi matule maretva asitanjananagare
rajjam gahetva matapitaro tattha katva “sakalajambudipe rajjam ganhissama™ti
nikkhamitva anupubbena kalayonakaranio nivasam ayujjhanagaram gantva tam
parikkhipitva thitam parikharukkhagahanam viddhamsetva pakaram bhinditva
rajanam gahetva tam rajjam attano hatthagatam katva dvaravatim papunimsu.

The king said, “Take away the Ten Slave Brethren.” At that moment, Vasudeva threw a wheel, which

lopped off the heads of the two brothers (i.e. the king and his brother). The crowd, terrified, fell at his feet,

and besought him to be their protector.

Thus the Ten Brethren, having slain their two uncles, assumed the sovereignty of the city of
AsitanjanA, and brought their parents thither.

They now set out, intending to conquer all India (Jambudipa). In a while they arrived at the city of
AyojjhA, the seat of king KAlasena. This they encompassed about, and destroyed the jungle around it,
breached the wall and took the king prisoner, and took the sovereignty of the place into their hands.

Thence they proceeded to DvAravatl (?Dwarka).

Tassa pana nagarassa ekato samuddo ekato pabbato, amanussapariggahitam kira
tam ahosi.
Tassa arakkham gahetva thitayakkho paccamitte disva gadrabhavesena
gadrabharavam ravati. Tasmim khane yakkhanubhavena sakalanagaram uppatitva
mahasamudde ekasmim dipake titthati. Paccamittesu gatesu punagantva
sakatthaneyeva patitthati. Tadapi so gadrabho tesam dasannam bhatikanam
agamanam natva gadrabharavam ravi. Nagaram uppatitva dipake patitthaya tesu
nagaram adisva nivattantesu punagantva sakatthane patitthasi. Te puna nivattimsu,
punapi gadrabho tatheva akasi.
Now this city had on one side the sea and on one the mountains. They say that the place was goblin
haunted. A goblin would be stationed on the watch, who seeing his enemies, in the shape of an ass would
bray as the ass brays. At once, by goblin magic the whole city used to rise in the air, and deposit itself on
an island in the midst of the sea.; when the foe was gone, it would come back and settle in its own place
again. This time, as usual , no sooner the ass saw those Ten Brethren coming, than he brayed with the bray
of an ass. Up rose the city in the air, and settled upon the island. No city could they see, and turned back;



then back came the city to its own place again. They returned — again the ass did as before. The
sovereignty of the city of DvArvatl they could not take.

Te dvaravatinagare rajjam ganhitum asakkonta kanhadipayanassa isino santikam

gantva vanditva “bhante, mayam dvaravatiyam rajjam gahetum na sakkoma, ekam

no upayam karotha”ti pucchitva “parikhapitthe asukasmim nama thane eko

gadrabho carati. So hi amitte disva viravati, tasmim khane nagaram uppatitva

gacchati, tumhe tassa pade ganhatha, ayam vo nipphajjantpayo”ti vutte tapasam

vanditva gantva gadrabhassa padesu gahetva nipatitva “sami, thapetva tumhe
ahio amhakam avassayo natthi, amhakam nagaram ganhanakale ma ravittha”ti
yacimsu. Gadrabho “na sakka na viravitum, tumhe pana pathamataram agantva
cattaro jana mahantani ayanangalani gahetva cattisu nagaradvaresu mahante
ayakhanuke bhimiyam akotetva nagarassa uppatanakale nangalani gahetva
nangalabaddham ayasankhalikam ayakhanuke bandheyyatha, nagaram uppatitum
na sakkhissati”ti aha.

Te “sadhiu”i vatva tasmim aviravanteyeva nangalani adaya cattisu nagaradvaresu

khanuke bhumiyam akotetva atthamsu. Tasmim khane gadrabho viravi, nagaram

uppatitumarabhi. Catiisu dvaresu thita catuihi ayanangalehi gahetva nangalabaddha
ayasankhalika khanukesu bandhimsu, nagaram uppatitum nasakkhi. Dasa bhatika
tato nagaram pavisitva rajanam maretva rajjam ganhimsu.

So they visited kanhadlpAyana, and said: Sir, we have failed to capture the kingdom of
DvArvatl; tell us how to do it. “ He said:” In a ditch , in such a place, is an ass walking about.” He brays
when he sees an enemy, and immediately the city rises in the air. You must clasp hold of his feet (i.e.
beseech him), and that is the way to accomplish your end.” Then they took leave of the ascetic; and went
all ten of them to the ass, and falling at his feet, said, “Sir, we have no help but thee! When we come to take
the city, do not bray!” The ass replied, “I cannot help braying. But if you come first , and four of you bring
great iron ploughs, and at the four gates of the city dig great iron posts into the ground, and when the city
begins to rise, if you will fix on the post a chain of iron fastened to the plough, the city will not be able to
rise.” They thanked him; and he did not utter a sound while they got ploughs , and fixed the posts in the
ground at the four gates with the four ploughs, having fixed to the posts iron chains which were fastened to
the ploughs, the city could not rise. There upon the Ten Brethren entered the city, killed the king, and took
his kingdom.

Evam te sakalajambudipe tesatthiya nagarasahassesu sabbarajano cakkena
jivitakkhayam papetva dvaravatiyam vasamana rajjam dasa kotthase katva
vibhajimsu, bhaginim pana anjanadevim na sarimsu.Tato puna “ekadasa kotthase
karoma”ti vutte ankuro “mama kotthasam tassa detha, aham voharam katva
jivissami, kevalam tumhe attano janapade mayham sunkam vissajjetha”ti aha. Te
“sadhu”ti sampaticchitva tassa kotthasam bhaginiya datva saddhim taya nava
rajano dvaravatiyam vasimsu. Ankuro pana vanijjamakasi.

Thus they conquered all India (Jambudipa), and in three and sixty thousand cities they slew by the
wheel all the kings of them, and lived at DwArvatl, dividing the kingdom into ten shares. But they had
forgotten their sister, the Lady Anjana. So ”Let us make eleven shares of it,” said they. But Amkura
answered, “Give her my share, and I will take to some business for a living; only you must remit my taxes
each in your own country.” They consented, and gave his share to his sister; and with her they dwelt in
DvAravatl, nine kings, while Amkura embarked in trade.



Evam tesu aparaparam puttadhitahi vaddhamanesu addhane gate matapitaro
kalamakamsu.

Tada kira manussanam visativassasahassayukakalo ahosi. Tada
vasudevamaharajassa eko putto kalamakasi. Raja sokapareto sabbakiccani
pahaya mancassa atanim pariggahetva vilapanto nipajji. Tasmim kale ghatapandito
cintesi “thapetva mam afnno koci mama bhatu sokam haritum samattho nama natthi,
upayenassa sokam harissami”ti. So ummattakavesam gahetva “sasam me detha,
sasam me detha”ti akasam ullokento sakalanagaram vicari. “Ghatapandito
ummattako jato”ti sakalanagaram sankhubhi. Tasmim kale rohineyyo nama amacco
vasudevaranio santikam gantva tena saddhim katham samutthapento pathamam
gathamaha-—

165. “Utthehi kanha kim sesi, ko attho supanena te;

yopi tuyham sako bhata, hadayam cakkhu ca dakkhinam;
tassa vata baliyanti, ghato jappati kesava™ti.

In course of time, they were all increased with sons and with daughters; and after a long time had
gone by, their parents died. At that period, they say that man’s life was twenty thousand years.

Then died one dearly beloved son of the great King VAsudeva. The king, half dead with grief,
neglected everything, and lay lamenting, and clutching the frame of his bed. Then Ghatapandita thought to
himself, “Except me, no one else is able to soothe my brother’s grief; I will find some means of soothing
his grief for him.” So assuming the appearance of madness, he paced through the whole city, gazing up at
the sky, and crying out, “Give me a hare! Give me a hare!” All the city was excited: “Ghatapandita has
gone mad!” they said. Just then a courtier named Rohineyya, went into the presence of King VAsudeva,
and opened a conversation with him by reciting the first stanza:

“ Kanha, rise! Why close the eyes to sleep? Why lying there? Thine own born brother —
see, the winds away his wit do bear, Away his wisdom! Ghata raves, thou of the long
black hair!”

Tattha kanhati gottenalapati, kanhayanagotto kiresa. Ko atthoti katara nama
vaddhi. Hadayam cakkhu ca dakkhinanti hadayena ceva dakkhinacakkhuna ca
samanoti attho. Tassa vata baliyantiti tassa hadayam apasmaravata
avattharantiti attho. Jappatiti “sasam me detha™ti vippalapati. Kesavati so kira
kesasobhanataya “kesava”ti pannayittha, tena tam namenalapati.

Evam amaccena vutte tassa ummattakabhavam natva sattha abhisambuddho

hutva dutiyam gathamaha-—

166. “Tassa tam vacanam sutva, rohineyyassa kesavo;

taramanaripo vutthasi, bhatusokena attitoti.
When the courtier had thus spoken, the Master perceiving that he had risen, in his Perfect Wisdom uttered
the second stanza:

“So soon the long-haired Kesava heard Rohineyya’s cry, He rose all anxious and distrest
for Ghata’s misery.

Raja utthaya sigham pasada otaritva ghatapanditassa santikam gantva ubhosu

hatthesu dalham gahetva tena saddhim sallapanto tatiyam gathamaha—
167. “Kim nu ummattaripova, kevalam dvarakam imam;

saso sasoti lapasi, ko nu te sasamahari™ti.



Tattha kevalam dvarakam imanti kasma ummattako viya hutva sakalam imam
dvaravatinagaram vicaranto “saso saso™ti lapasi. Ko tava sasam hari, kena te saso
gahitoti pucchati.

So raina evam vuttepi punappunam tadeva vacanam vadati. Raja puna dve gatha
abhasi—

168. “Sovannamayam manimayam, lohamayam atha rtpiyamayam;

sankhasilapavalamayam, karayissami te sasam.

169. “Santi annepi sasaka, aranine vanagocara;

tepi te anayissami, kidisam sasamicchasi’ti.

Tatrayam sankhepattho— tesu suvannamayadisu yam icchasi, tam vada, aham te
karetva dassami, athapi te na rocesi, afinepi araine vanagocara sasaka atthi, tepi
te anayissami, vada bhadramukha, kidisam sasamicchastti.

Up rose the King, and quickly came down from his chamber; and proceeding to Ghatapandita, he got fast
hold of him with both hands; and speaking to him, uttered the third stanza:

In maniac fashion, why do you pace DwAraka all through, and cry, 'Hare, Hare!’ Say,
who is there has taken a hare from you?”

To these words of the King, he only answered by repeating the same cry over and over again. But the king
recited two more stanzas:

Be it of gold, or made of jewels fine,
Or brass, or silver, as you may incline,
Shell, stone, or coral, I declare

I'll make a hare.

Ranno katham sutva ghatapandito chattham gathamaha-
170. “Na cahamete icchami, ye sasa pathavissita;

candato sasamicchami, tam me ohara kesava™ti.

Tattha oharati otarehi.
On hearing the king’s words, the wise man replied by repeating the sixth stanza:

1 crave no hare of earthly kind, but that within the moon:

O bring him down, O Kesava! I ask no other boon!”
Raja tassa katham sutva “nissamsayam me bhata ummattakova jato™ti
domanassappatto sattamam gathamaha—
171. “So niina madhuram Rati, jivitam vijahissasi;

apatthiyam yo patthayasi, candato sasamicchasi™ti.

Undoubtedly my brother has gone mad,” thought the king, when he heard this. In great grief, he repeated
the seventh stanza:

In sooth, my brother, you will die, if you make such a prayer,

And ask for what no man may pray, the moon’s celestial hare.
Tattha natiti kanittham alapanto aha. Ildam vuttam hoti— “tata, mayham piyanati so
tvam nuna atimadhuram attano jivitam vijahissasi, yo apatthetabbam



patthayasi”ti.Ghatapandito raniio vacanam sutva niccalo thatva “bhatika, tvam
candato sasakam patthentassa tam alabhitva jivitakkhayabhavam jananto kim

karana mataputtam anusocasiti vatva atthamam gathamaha—
172. “Evam ce kanha janasi, yadanfnamanusasasi;

kasma pure matam puttam, ajjapi manusocasiti.
Ghatapandita, on hearing the king’s answer, stood stock still, and said: “My brother, you know that if a
man prays for the hare in the moon, and cannot get it, he will die; then why do you mourn for your dead
son?”

If, Kanha, this you know, and can console another’s woe,
Why are you mourning still the son who died so long ago?

Tattha evanti idam alabbhaneyyatthanam nama na patthetabbanti yadi evam
janasi. Yadanhamanusasasiti evam janantova yadi afinam anusasasiti attho. Pureti
atha kasma ito catumasamatthake mataputtam ajjapi anusocasiti vadati.

Evam so antaravithiyam thitakova “bhatika, aham tava painnayamanam patthemi,
tvam pana apaninayamanassa socasi’ti vatva tassa dhammam desento puna dve
gatha abhasi—

173. “Yam na labbha manussena, amanussena va puna;

jato me ma mari putto, kuto labbha alabbhiyam.

174. “Na manta mulabhesajja, osadhehi dhanena va;

sakka anayitum kanha, yam petamanusocasi’ti.

Then he went on, standing there in the street — and I, brother, pray only for what exists, but you
are mourning for what does not exist.” Then he instructed him by repeating two more stanzas:

My son is born, let him not die!” Mor man nor diety
Can have that boon; then wherefore pray for what can never be?

Nor mystic charm, nor magic roots, nor herbs, nor money spent,
Can bring to life again that ghost whom, Kanha, you lament.”

Tattha yanti bhatika yam evam jato me putto ma mariti manussena va devena va
puna na labbha na sakka laddhum, tam tvam patthesi, tadetam kuto labbha kena
karanena sakka laddhum, na sakkati dipeti. Kasma? Yasma alabbhiyam,
alabbhaneyyatthananhi nametanti attho. Mantati mantapayogena. Milabhesajjati
milabhesajjena. Osadhehiti nanavidhosadhehi. Dhanena vati kotisatasankhyenapi
dhanena va. Idam vuttam hoti— “yam tvam petamanusocasi, tam etehi
mantapayogadihi anetum na sakka™ti.

Raja tam sutva “yuttam, tata, sallakkhitam me, mama sokaharanatthaya taya idam
katan”ti ghatapanditam vannento catasso gatha abhasi—

175. “Yassa etadisa assu, amacca purisapandita;

yatha nijjhapaye ajja, ghato purisapandito.

176. “Adittam vata mam santam, ghatasittamva pavakam;

varina viya osincam, sabbam nibbapaye daram.

177. “Abbahi vata me sallam, yamasi hadayassitam;

yo me sokaparetassa, puttasokam apanudi.

178. “Soham abbulhasallosmi, vitasoko anavilo;



na socami na rodami, tava sutvana manava’ti.

The King, on hearing this, answered, “Your intent was good, dear one. You did it to take away my
trouble.” Then in praise of Ghatapandita he repeated four stanzas:

Men had I, wise and excellent to give me good advice:
But how hath Ghatapandita opened this day mine eyes!

Blazing was I, as when a man pours oil upon a fire;
Thou didst bring water, and didst quench the pain of my desire.

Grief for my son, a cruel shaft was lodged within my heart;
Thou hast consoled me for my grief, and taken out the dart.

That dart extracted, free from pain, tranquil, and calm I keep;
Hearing, O youth, thy words of truth, no more I grieve nor weep.”

Tattha pathamagathaya sankhepattho— yatha yena karanena ajja mam
puttasokaparetam ghato purisapandito sokaharanatthaya nijjhapaye nijjhapesi
bodhesi. Yassa afnassapi etadisa purisapandita amacca assu, tassa kuto sokoti.
Sesagatha vuttatthayeva.

Avasane

179. “Evam karonti sappania, ye honti anukampaka;

nivattayanti sokamha, ghato jetthamva bhataran’ti.—
 Ayam abhisambuddhagatha uttanatthayeva.

And lastly,
Thus do the merciful, and thus they who are wise indeed.:
They free from pain, as Ghata here his eldest brother freed.”

This is the stanza of Perfect Wisdom.

Evam ghatakumarena vitasoke kate vasudeve rajjam anusasante dighassa
addhuno accayena dasabhatikaputta kumara cintayimsu “kanhadipayanam
‘dibbacakkhuko’ti vadanti, vimamsissama tava nan”ti. Te ekam daharakumaram
alankaritva gabbhini-akarena dassetva udare mastrakam bandhitva tassa santikam
netva “bhante, ayam kumarika kim vijayissati”ti pucchimsu. Tapaso
“dasabhatikarajunam vinasakalo patto, mayham nu kho ayusankharo kidiso hot1”ti
olokento “ajjeva maranam bhavissati”ti natva “kumara imina tumhakam ko attho”ti
vatva “kathetheva no, bhante”ti nibaddho “ayam ito sattame divase
khadiraghatikam vijayissati, taya vasudevakulam nassissati, apica kho pana tumhe
tam khadiraghatikam gahetva jhapetva charikam nadiyam pakkhipeyyatha”ti aha.
Atha nam te “kutajatila, puriso vijayanako nama natthi”ti vatva tantarajjukam nama
kammakaranam katva tattheva jivitakkhayam papayimsu. Rajano kumare
pakkosapetva “kim karana tapasam marayittha”ti pucchitva sabbam sutva bhita
tassa arakkham datva sattame divase tassa kucchito nikkhantam khadiraghatikam
jhapetva charikam nadiyam khipimsu. Sa nadiya vuyhamana mukhadvare ekapasse
laggi, tato erakam nibbatti.

In this manner was VAsudeva consoled by Prince Ghata.

After the lapse of a long time, during which he ruled his kingdom, the sons of the Ten Brethren thought:
“They say that KanhadIpAyana is possest of divine insight. Let us put him to the test.” So they procured a
young lad, and drest him up, and by binding a pillow about his belly, made it appear as though he were
with child. Then they brought him into his presence, and asked him, “When, Sir, will this woman be
delivered?” The ascetic perceived that the time was come for the destruction of the ten royal brothers; then,



looking to see what the term of his own life should be, he perceived that he must die that very day. Then he
said, “Young sirs, what is this man to you?” “Answer us,” they replied persistently. He answered, “This
man on the seventh day from now will bring forth a knot of acacia wood. With that he will destroy the line
of Vasudeva, even though ye should take the piece of wood and burn it, and cast the ashes into the river.”
“Ah, false ascetic!” said they, “a man can never bring forth a child!” and they did the rope and string
business, and killed him at once. The kings sent for the young men, and asked them why they had killed
the ascetic. When they heard all, they were frightened. They set a guard upon the man; and when on the
seventh day he voided from his belly a knot of acacia wood, they burnt it, and cast the ashes into the river.
The ashes floated down the river, and stuck on one side by a postern gate; from thence sprung an eraka
plant.
Athekadivasam te rajano “samuddakilam kilissama”ti mukhadvaram gantva
mahamandapam karapetva alankatamandape khadanta pivanta kilavaseneva
pavattahatthapadaparamasa dvidha bhijjitva mahakalaham karimsu. Atheko aninam
muggaram alabhanto erakavanato ekam erakapattam ganhi. Tam gahitamattameva
khadiramusalam ahosi. So tena mahajanam pothesi Athaninehi sabbehi
gahitagahitam khadiramusalameva ahosi. Te afnamannam paharitva mahavinasam
papunimsu.

One day, the kings proposed that they should go and disport themselves in the water. So to this
postern gate they came; and they caused a great pavilion to be made, and in that gorgeous pavilion they ate
and drank. Then in sport they began to catch hold of hand and foot, and dividing into two parts, they
became quarrelsome. At last one of them, finding nothing better for a club, picked a leaf from the eraka
plant, which even as he plucked it became a club of acacia wood in his hand. With this he beat many
people. Then the others plucked also, and the things as they took them became clubs, and with them they
cudgeled one another until they were killed.

Tesu mahavinasam vinassantesu vasudevo ca baladevo ca bhagini afijanadevi ca
purohito cati cattaro jana ratham abhiruhitva palayimsu, sesa sabbepi vinattha. Tepi
cattaro rathena palayanta kalamattika-atavim papunimsu.
As these were destroying each other, four only — Vasudeva, Baladeva, the lady Anjana their sister and the
chaplain—mounted a chariot and fled away; the rest perished, every one.

So hi mutthikamallo patthanam katva yakkho hutva tattha nibbatto baladevassa
agatabhavam natva tattha gamam mapetva mallavesam gahetva “ko
yujjhitukamo™ti vagganto gajjanto apphotento vicari. Baladevo tam disvava
“phatika, aham imina saddhim yujjhissam1”ti vatva vasudeve varenteyeva ratha
oruyha tassa santikam gantva vagganto gajjanto apphotesi. Atha nam so
pasaritahattheyeva gahetva milakandam viya khadi.

Now these four, fleeing away in the chariot, came to the forest of KAlamattikA. There Mutthika
the Wrestler had been born, having become according to his prayer a goblin. When he perceived the
coming of Baladeva, he created a village in that spot; and taking the semblance of a wrestler, he went
jumping about, and shouting, “Who’s for a fight?”” snapping his fingers the while. Baladeva, as soon as he
saw him, said, “Brother, I’ll try a fall with this fellow.” VAsudeva tried his best to prevent him; but down
he got from the chariot, and went up to him, snapping his fingers. The other just seized him in the hollow
of his hand, and gobbled him up like a radish-bulb.

Vasudevo tassa matabhavam inatva bhagininca purohitafica adaya sabbarattim
gantva siuriyodaye ekam paccantagamam patva “aharam pacitva aharatha™ti
bhagininca purohitafica gamam pahinitva sayam ekasmim gacchantare paticchanno
nipajji.

VAsudeva, perceiving that he was dead, went on all night long with his sister and the chaplain, and at
sunrise arrived at a frontier village. He lay down in the shelter of a bush, and sent his sister and the
chaplain into the village, with orders to cook some food and bring it to him.



Atha nam jara nama eko luddako gaccham calantam disva “stikaro ettha
bhavissati”ti sannaya sattim khipitva pade vijjhitva “ko mam vijjhi”ti vutte
manussassa viddhabhavam natva bhito palayitum arabhi Raja satim
paccupatthapetva utthaya “matula, ma bhayi, ehi’ti pakkositva agatam “kosi nama
tvan”ti pucchitva “aham sami, jara nama”ti vutte “jaraya viddho marissatiti kira
mam porana byakarimsu, nissamsayam ajja maya maritabban”ti natva “matula, ma
bhayi, ehi paharam me bandhati tena paharamukham bandhapetva tam uyyojesi.
Balavavedana pavattimsu, itarehi abhatam aharam paribhunjitum nasakkhi. Atha te
amantetva “ajja aham marissami, tumhe pana sukhumala annam kammam katva
jivitum na sakkhissatha, imam vijjam sikkhatha”ti ekam vijjam sikkhapetva te
uyyojetva tattheva jivitakkhayam papuni. Evam afjanadevim thapetva sabbeva
vinasam papunimsiti.
A huntsman(his name was JarA, or Old Age) noticed the bush shaking. “A pig, sure enough,” thought he;
he threw a spear, and pierced his feet. “Who has wounded me?” cried out VAsudeva. The huntsman,
finding that he had wounded a man, set off running in terror. The King, recovering his wits, got up, and
called the huntsman—*"“Uncle, come here, don’t be afraid!” When he came — “Who are you?” asked
VAsudeva. “My name is JarA, my lord.” “Ah,” thought the king, “whom Old Age wounds will die, so the
ancients used to say. Without doubt I must die today.” Then he said, “Fear not, Uncle; come, bind up my
wound.” The mouth of the wound bound up, the King let him go. Great pains came upon him; he could
not eat the food that the others brought. Then addressing himself to the others, “VAsudeva said: “This day
I'am to die. You are delicate creatures, and will never be able to learn anything else for a living; so learn

this science from me.” So saying, he taught them a science, and let them go; and then died immediately.
Thus excepting the Lady AnjanA, they perished everyone, it is said.

Sattha imam dhammadesanam aharitva “upasaka, evam poranakapandita
panditanam katham sutva attano puttasokam harimsu, ma cintay1™ti vatva saccani
pakasetva jatakam samodhanesi, saccapariyosane upasako sotapattiphale
patitthahi. Tada rohineyyo anando ahosi, vasudevo sariputto, avasesa
buddhaparisa, ghatapandito pana ahameva ahosinti.

When the Master had ended this discourse, he said, “Lay Brother, thus people have got free from grief for
a son by attending to the words of wise men of old; do not you think about it.” Then he declared the
Truths( at the conclusion of the Truths the Lay brother was established in the fruit of the First Path), and
identified the Birth: “At that time, Ananda was Rohineyya, SAriputta was VAsudeva, the followers of the
Buddha were the other persons, and I myself was Ghatapandita.






